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It might be argued that my knowledge of another per-
son is not immediate for that person. It is only a mediated
knowledge for him. -And such a mediacy is not there in
experience. In such a case the prakasa of the self cannot
be mediated by experience, since experience is directly rela-
ted to the self. Just as one dipa does not require another
dipa to illumine it, similarly self and experience do not re-
quire one another if both are sva prakasa.

iii) The third alternative makes out experience to be
sva prakasa and the self to be 'jada svarupa' This too can-
not be accepted.

According to the Bhattas, 'samvedana' is only a^arma'
for knowledge is in the objects as 'prakatya' or as 'Jnatata"
whence we know the objects. If knowledge is a ^karma' or
an object, it is impossible to cognise it, for cognition can-
not function without knowledge. Nor can we have the ex-
perience and the awareness of the objects.

The Sankhya treats samvedana as a substance. Then
it ought to be an atom, or an infinite entity, or one that
has only 'madhyama parimana'. If it has only9 anu pari-
mana\ then we will be aware of only an 'anu parimana*
(atomic magnitude) in the object $ for if the light of the
glow-worm alone is shed on the pot, the whole pot is not
revealed. If it is an infinite entity, since its asrayais the
self, there should be the avabhasa of the self everywhere. If
it has ^adhyama parimana" (the magnitutude of th,e con-
tainer), then knowledge would be an entity having parts $
and this would make knowledge dependent on these parts
and not on the self.
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